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KEY TO TRANSLITERATION AND PRONUNCIATION OF

SANSKRIT LETTERS

Sanskrit is a highly phonetic language and hence accuracy
in articulation of the letters is important. For those unfamiliar
with the Devandgari script, the international transliteration
is a guide to the proper pronunciation of Sanskrit letters.

<2 I (but) Z (true)*3
M 4 (father) S tha  (anthill)*3
ES (it) € da  (drum)*3
O (beat) € dha  (godhead)*3
S u (full) T npa  (under)*3
S (pool) d fa (path)*4
I (rhythm) 9 tha  (thunder)*4
ET (marine) da (that)*4
% (revelry) 9 dha  (breathe)*4
R (play) 9 na  (nut)*4
T g (aisle) 9 pa  (put)5
eiT 0 (g0) %  pha  (loophole)*5
M au  (loud) q  ba (bin) 5
® ka (seek) 1 ¥ bha  (abhor)*5
@ kha  (blockhead)*1 " ma  (much)5
T ogn (get)1 T ya  (loyal)
9 gha  (log hut)*1 T ra  (red)
€ na  (sing) 1 3 In (luck)
T (chunk) 2 4 wm (vase)
S cha  (catch him)*2 A (sure)
S ja (jump) 2 ¥ sa (shun)
A jha  (hedgehog)*2 g s (s0)
S 7a  (bunch) 2 g a (hum)

it anusvara (nasalisation of preceding vowel)

h visarga (aspiration of preceding vowel)

*

No exact English
equivalents for these letters

1. Guttural - Pronounced from throat

2. Palatal - Pronounced from palate

3. Lingual - Pronounced from cerebrum
4. Dental - Pronounced from teeth

5. Labial - Pronounced from lips

The 5™ letter of each of the above class - called nasals - are also
pronounced nasally.
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Introduction
Mahadbhyo namah
Friends,

I have been thinking on this topic for a
long time. It is clear to me, and perhaps to
many of you, that there are two distinct
religious traditions in the world.

One tradition does not believe in
conversion. A Jewish person is born of a
Jewish mother. A Zoroastrian is born of
Zoroastrian parents. A Hindu is born of
Hindu parents. And so too are the followers
of Shintoism, Taoism and many other
indigenous religious groups all over the
world. They are born to be the followers of
their religions. In other words, they are not

given to religious conversion.

When the Parsis came to Mumbai as
refugees, being driven from Iran, they
were welcomed and allowed to settle down.
They were very faithful to their religion
and they lived their religion. They did not
cause any problem to others. The Hindus
accommodated them, just as they
accommodated the Christians, the Muslims
and the Jews. Our vision of God allows that.
We accept various forms of worship, and



many forms of prayers; one more really does
not matter to us. In fact, some of our Hindu
friends in their p7ija rooms have a picture
of Jesus and they do not see anything
wrong about it; nor do I feel anything wrong
about it.

Religious aggression is the
worst aggression

I would call the traditions of the Jewish,
Zoroastrian and Hindu as non-aggressive
traditions. Aggression is not merely physical.
It need not be the Kargil type. There are
varieties of aggression. One can emotionally
be aggressive. In the United States, it is a
crime to be aggressive towards the children.
A simple scolding is looked upon as
aggression. Verbally one can be aggressive.
Physically one can be aggressive.
Economically one can be very aggressive.
And the worst aggression, which I consider
more than physical aggression, is cultural
aggression, religious aggression.

Hurt is born of many causes. I am hurt
if somebody encroaches upon my piece of
land that is vacant; it is a blatant aggression
and I get hurt. While this encroachment
itself is a source of hurt, it makes me more

hurt if the law protects the one who has



encroached. That hurt cannot be easily
healed, because it leaves me helpless and
helplessness is a cause for hurt. If somebody
physically hurts the other, it is obvious that
it is a hurt. It is morally and legally wrong,
and, therefore, attracts punishment.

If you are emotionally abused, then,
that also is a great hurt. For instance, people
in authority can abuse you. The employer
can abuse you emotionally. The husband
can abuse; wife also can abuse the husband.
The in-laws can abuse. For all these hurts, at
least, you can seek some redress somewhere.

But the worst hurt, I would say, is the
hurt of a religious person. Whether what the
person believes has a basis, it is not my
domain of enquiry to say whether it has a
basis or not. Each one is free to follow his
or her religion, either due to faith or
knowledge. The faithful believes in the
whole theology and follows the myths
therein, even though certain theocratic
countries suppress this freedom.

The religious person is the
basic person

Basically, what is it that one is connected
to as a religious person? If one is connected
to one’s parents as their son or daughter
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then one is also connected to other people.
One can also be father, husband, uncle,
cousin, neighbour, employer, employee and
so on. One has a number of hats to wear
every day. The basic person ‘I' plays
different roles, day after day. A son is related
to a person outside. A brother is related to
a person outside. A citizen is related to the
State. However, as a religious person, whom
am I related to?

Let us, for the sake of convenience, call
this religious person a devotee. To whom is
that devotee connected? Certainly not to
anyone here. One may be a religious son,
a religious father, a religious brother, a
religious husband and so on. In fact, if I
am religious, the religious ‘me’ is going
to pervade every role I play. Therefore,
basically, first and last, I am a religious
person, if I am one. That religious person is
the basic person not related to anything
empirical. He or she is related, of course, to
a force beyond, whatever that force may be.
Some may say that force is God, and he is
in heaven. Some others may say he is in
Kailasa, Vaikuntha and so on. But each
person who is related to that Being is the
one whom we call a devotee, and that
devotee is the basic person.
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The religious sentiment is deep
and is to be respected all

The hurt of this basic person is going
to be deep, and true. There is no power that
can heal that hurt. That is the reason why
any religious sentiment if it is violated, in
anyway, will produce a martyr out of a
peace-loving person. There is a martyr ready
to be born in that basic person. And thus,
the religious sentiment seems to be the most
sensitive. It is a very deep sentiment that
has got to be respected by one and all,
whether it is a Muslim sentiment or a
Christian sentiment or a Hindu sentiment
or a Jewish sentiment. If that respect is not
shown, then the State has to protect that
sentiment; it has got the responsibility to
protect the religious sentiment of all the
people. That is secularism.

In America, the religious sentiment of
every individual is protected. You can go to
the court and get an answer, if there is
something wrong done to you as a religious
person; there is justice. In fact, when you
register an institution as a ‘religious church,’
they take it as a religious church. There is no
necessity to even submit an income-tax
return. Until there is a public complaint,
they respect and they trust the institution.
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On the contrary, if there is a ‘Hindu Religious’
institution, there is no tax exemption for the
donor in this country.

A religious sentiment has to be
respected by everybody, whether he or she
believes in my religion. Just because I do not
believe in or subscribe to your ideas, you
cannot stand on my toes! If my ideas and
my belief systems are not acceptable to you,
I give you the freedom not to accept them.
But you do not have any business to stand
on my toes to hurt me in any manner.

In fact, I will fight for your freedom to
think differently. You must be free enough
to differ from me. Bhagavan has given us
the faculty of thinking, of discrimination. We
are not shy of enquiries. Our whole method
of enquiry is to invite piirvapaksa, objections.
We will create objections that cannot even
be imagined by others and then answer
them. We welcome objections because, we
want to explore and find out the truth is. But
that is entirely a different thing. You have
the freedom to differ from me; I have the
freedom to differ from you. This is freedom
that cannot be violated.

Conversion is violence

Giving the religious freedom to the other
is the attitude of the non-aggressive traditions.
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On the other hand, the second category of
religions, by their theologies, are committed
to conversion.

Conversion is not only sanctioned by
their theologies but it is also practised by
their followers. It is their theology. They have
a right to their own belief systems. But
they do not have a right to thrust them on
you. They are free to believe that unless one
is a Christian, one will not go to heaven.
They have a system, a set of non-verifiable
beliefs, nitya-paroksa, on which they base
their theology.

Someone says, “I have been sent by God
to save you.” I can also say the same thing.
I will have ten people with me, because I can
talk. I can say, “God sent me down to save
all of you!” Someone else can say, “This is
God speaking. I did not send him down.

This is a non-verifiable belief as you can
see. If there is something you have got to say
to make a difference in my life, I am ready
to listen to you. If there are some who are
ready to listen to a life in a believed heaven,
let them have the freedom to do so.

That there is a heaven is a non-verifiable
belief. That, following this person, I will go to
heaven, is another non-verifiable belief. That
I will survive death is a non-verifiable belief.
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There is nothing wrong in believing. But we
have to understand that it is a non-verifiable
belief. And having gone to heaven I will enjoy
heaven is yet another non-verifiable belief.
The intriguing thing is that there is another
person who says: “I am the latest. Do not
follow that person; follow me.” That really
confuses me. That person has really no
argument to prove that he is the last; the
claim is non-verifiable. And what is promised
is again not verifiable.

I say, let those non-verifiable beliefs be
there. I want them to have the freedom to
have those beliefs, even though I will not
advocate any of them. But what is the basis
for that person to come and convert me? If
one is convinced of something, one can try to
convince me, but not convert me. Did you
ever notice a physics professor knocking at
your door, asking for your time so that he can
talk to you about the particles? Never! If you
want to learn physics, you have to go to him.

However here, every day, I am bothered.
At the airport I am bothered, in the street
corners I am bothered, at home I am
bothered. They want to save my soul!

This is not merely an intrusion; it is an
aggression. There are varieties of intrusions.
If the sound is too much outside, with loud
speakers blaring, well, it is an intrusion into my
privacy; I can complain; yes, we do have laws,
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but they do not seem to exist, because there
are ‘in-laws’ at right places, you know!

Nobody has any business to intrude into
my privacy. Someone comes and tells me
that my soul has to be saved, that I am
condemned. But I do not look upon myself as
condemned for someone to come and save me.
We do not have a word in Sanskrit for
salvation because, salvation implies that you
have been condemned. Unless you are
condemned, you need not be saved.

The aggressive religion comes and tells
me that I am damned. I have to believe that
first. Then he appoints himself to save me.
This is very interesting. This is how some
of the trade union leaders work. They create
a problem and then appoint themselves as
leaders to solve it. Thereafter, they become
inevitable.

Instead of the word ‘salvation’ we have
a word ‘moksa’. Here, among the dignitaries
there are many gurus. All of them have a
common word and that common word is
moksa. Is it not true? For every one of them
it is moksa.

Moksa is not a word which is equivalent
to salvation. It is derived from the verbal
root moks, moksane. It means freedom from
bondage. All of them use the word moksa.
Even the other schools of thought such as
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the Sankhyas, VaiSesikas, Naiyayikas use
this word. In fact, if moksa is not an end in
view, it is not a school of thought to discuss.
We all have a moksa. Even the Carvaka, the
materialist, has his own concept of moksa.
‘The body perishes,” and that is moksa for
him. He says, ‘bhasmibhiitasya dehasya
punaragamanarit kutah, who returns once the
body dies?” So the word moksa does not
mean salvation. It refers to freedom from
bondage.

When I look into these theologies,
what I see is very interesting. I need not say
anything to prove that they are illogical. I
have to merely state what they say.

You must have heard of ‘Godfather’;
the Mafia don is called the Godfather. He
makes an offer that you cannot refuse.

He comes and tells you: “I am buying
your house.”

You may say, “I am not selling.”

He says, “You are selling. I am buying
your house!”

You reply, “This is my house, I am
not selling.”

He says, “You are selling it and you
are selling it at this price.”
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He even decides the price and then
tells you, “I know exactly where your
children study and when they come home.”
He threatens you and buys the house. So a
Godfather is one who makes an offer that
you cannot refuse.

Now, what about God, the Father? He
is even worse. This is the aggressive religious
tradition that says either you follow this
person or you will be condemned eternally
to hell. This is worse than the offer of a
Mafia don!

In the other case at least, I can do
something. But here God, the father is not
even visible. I cannot do anything to him.
This is the non-verifiable belief on which a
religion is based. Yet, one has the right to
follow that religion. All I say is that the person
who follows that religion does not have
anything much to offer to me. If he thinks
he has something to offer to me, let him have
the freedom to think so. But he has no
freedom to intrude into my privacy.

Conversion is done by any means, by
marriage, by enticement or by some preaching
that creates a fear, “If you go to heaven,
you will enjoy this and that. You will have
beatitude and be saved; otherwise, you will
go to hell.” So, more out of fear of hell, one
may choose to go to heaven. The aggressive
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religious tradition says and does all this to
convert others to their religion.

I say this is wrong because if a Hindu or
a Jew or a Parsi is converted, the entire family
and community of that person are hurt.
Even the converted one must be hurt deeply.
He could be debating whether he was right
in getting converted. He is also hurt.

Please tell me, what is violence if what
hurts, is not? What hurts is violence. It is
not ordinary violence. It is violence to the
deepest person, the core person in the
human being. The religious person is the
deepest. And if that person is hurt, I say, it
is violence. It is pure violence. And what does
it do? It wipes out cultures.

I would like to go to Greece and see the
live culture of the people who lived there.
Where is that culture now? I have to imagine
how they might have lived. I only see the
huge monuments that are left behind.
Similarly, many other cultures have been
totally destroyed. The native cultures of South
America, North America and Australia have
all been destroyed. What about the Hawaiian
culture? Gone! All the indigenous cultures
in Africa have been destroyed. How many
cultures, for the past two thousand years,
were methodically destroyed? Humanity is
the sufferer, the poorer for it. (Applause).
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We need all cultures. Let the humanity
enjoy the riches of the different cultures.
Let it be a mosaic of cultures. Each one has
got some beauty. With the destruction of a
given religion comes the destruction of the
culture that always goes with a religion.
When a new religion replaces the old, a culture
is destroyed.

After converting, they may try to preserve
the art forms like Bharatanatyam with the
themes of the new religion. But without
Lord Natardja where is Bharatanatyam?
Without devotion, where is natyam?

Please understand, the culture of people
cannot be retained if their religion is destroyed.
While this is true with reference to all
cultures, definitely it is true with reference
to our culture because you cannot separate
it from our religion.

Our religion and culture are intertwined.
Our religion has gone into the fabric of
our culture. When I say, ‘namaste’ to you,
it is culture. It is religion. When you are
drawing rangoli, it is religion; it is culture.
There is a vision behind all that. Every form
of culture is connected to religion and the
religion itself is rooted in its spiritual
wisdom. This is because we have a spiritual
tradition. Therefore, there is no cultural form
unconnected to religion. Destruction of
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culture is destruction of religion. Destruction
of religion is destruction of culture. If this
destruction is not violence, what is violence,
I would like to know?

I'say, CONVERSION IS VIOLENCE. (Applause).
It is rank violence. It is the deepest violence.

Not only that, in our dharma-sastra it is
said that if somebody forcefully occupies
another’s piece of land, that person is called
an atatayt and for such a person, in our dharma-
Sastra, there is capital punishment.

Occupying another’s land, another’s
house or flat against the will of the owner
is a grave papa according to our dharma.
Many times, when the owner asks, “Give
me back my house,” the tenant invariably
replies, “I am sorry. I cannot give you the
house, because my children are going to the
school in this area. Please find a similar
house for me, only then will I move.” When
the owner finds such a house for him, the
tenant says, “It is too far away from the
school. Please find something in the same
neighbourhood.” It means, “I would like to
be here.” If you go to the court, 25 years
would be gone. Occupying another’s house
against the will of the owner is not dharma
in our culture. Someone’s ksetra belongs to
that someone; it has nothing to do with
another person.
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Ksetra-apahari is an atatayi. The one
who does arson or poisons somebody is an
atatayi, and there is capital punishment for
him. One who kidnaps another’s wife is an
atatayl and there is capital punishment for
him. If there is capital punishment for
occupying a land of another, think of what
would be the punishment for the destruction
of religion and culture.

Suppose, an asastrapani, unarmed person,
is killed, the punishment is capital. Karna in
the Mahabharata uses this argument when
he was completely unarmed. He said to
Arjuna, “I am an asastrapani; you should not
hit me now.” Krsna had to tell Arjuna that
Karna was not unarmed, but was disarmed.
There is a lot of difference between the two.

A Hindu is an asastrapani. A Jewish
person is an asastrapani. A Buddhist is an
asastrapani. A Parsi is an asastrapani. They
are all non-aggressive. When you try to convert
them, it is like hurting an asastrapani.

You cannot ask me to change the genius
of my culture, the genius of my religion. It
is because of the tradition of my culture and
religion that I do not convert. It is not a
situation where, you convert and I convert.
And the one who has a better organisation
is going to convert more number of people.
It is not a percentage game of the market.
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Here it is one-sided. I cannot change
the genius of my culture which does not
believe in conversion. You be a Christian,
you be a Muslim. You pray; it is fine for us. I
let you be a Muslim or a Christian, even
though I do not say, “All religions have the
same goal.” I do not commit that ubiquitous
mistake.

You please follow your religion; you
have the freedom. Do not ask me to convert
others to my religion like you, because I
cannot convert. It is because my parents did
not believe in it, my grand parents did not
believe in it. My rsis did not believe in it and,
therefore, I do not believe in it. One cannot
go against the genius of one’s culture in
order to be on par with others. It is not only
our culture; it is true of other cultures also.
The number of the Parsis is dwindling. I
loathe seeing the destruction of the Parsi
culture. They are harmless and good people.
But now they are the losers.

Jewish people are also the losers; their
numbers are also dwindling. They are
fighting to preserve their culture and
religion. They are not converting. There is
no evangelism, no proselytization, in
Judaism. There was never any inquisition.
They were the sufferers; they were the
victims of aggression, and planned
aggression, for ages.
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Conversion, therefore, is not merely
violence against people; it is violence
against people who are committed to non-
violence. (Applause).

I do not say Hindus do not fight. They
can fight very well. Please do not come and
tell me, “Put your house in order.” I will put
my house in order, in my own time and in
my own way.

If two brothers are fighting over an
empty piece of land next door, and a third
man occupies the land saying, “Since you
two are fighting, I am occupying this piece
of land.” Is there logic to this? Some people
advance this logic to me and say that sinc we
are all fighting, they have come in. We may
be fighting amongst ourselves but we have
to settle that among ourselves. That does
not mean that the other person can be
violent.

Someone says we must have ecumenical
dialogue. I have attended some of these
dialogues. but I stopped attending them,
because I do not see any use in it. On one
such occasion, I said, “I can have a dialogue
with a Christian if he is ready to change, if
convinced, after the dialogue.’Is he, if
convinced, going to change his stand? Is he
going to stop conversion? Do not ask me to
have a dialogue with you when you are
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standing on my toes. You just move away.
Then we can have a dialogue.

The world religious conferences are
only meant to neutralise any protest against
conversion. That is all, for they do not want
to stop conversion. So what is the use of
saying, “We are all same. We are all going to
the same God?” It is something like saying,
your property is my property; my property
is your property; your money is my money;
my money is your money. Therefore, let my
money be with me and let your money also
be with me! (Laughter). This is all wrong
thinking.

All forms of prayer are valid. I can accept
because of my understanding of the sastra.
But they do not accept that. Surely, the Lord
will understand if I pray in Tamil or Latin
or Greek. He will understand in whichever
language I pray. A Hindu does not have this
kind of a notion that it has got to be in one
language, it has got to be in one form, and
so on.

They do not accept any of that. And
they preach. It is not that they preach their
own religion. They preach against other
religions. I consider that kind of preaching
as violence. They have got away with it for
two thousand years. I want them to know
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that this is violence. I am hurt and many
others like me are hurt. Millions are hurt.

There are so many other issues to be
discussed with reference to conversion. But
I have only one to discuss here which is the
violence that is allowed to be perpetrated
against humanity, against cultures, against
religions. That is the only issue here; there
is no other issue. (Applause).

Violence is the only issue. Humanity
should not stand with hands down and
allow violence to be continued against a
person who is non-violent.

There is another important fact in the
Indian context I want you to know. I am a
Swami committed to ahinisa, non-hurting. A
sannydsi's vow is ahiritsa, really. It is nothing
but ahimsa, sarva bhiitebhyah abhayam. 1 am
taking this sannydsa and offer complete
assurance to all the beings and to all the
devatas that I am not a competitor to any of
them and that I will not hurt any of them,
kayena, vaca, manasi, by deed, word and
thought. That is sannydsa. I am aware of this;
I am a sannyast.

Imagine now that I am in Rishikesh.
Suppose, two people approach me and I
welcome both of them. They are religious
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priests from different religions. I respect
them. I give them seats. They try to argue
with me about something. I talk to them
politely and friendly. Next, they pick up a
quarrel with me, and then start to beat me.
They go on beating me black and blue. Then,
I see a policeman standing there. I implore
him, “Please stop them. I am committed to
non-hurting. I do not want to fight them
back. You please do something.”

The policeman says, “This is a matter
between religious people. I am secular.
(Applause). I am not supposed to interfere.”
I appeal to him, once, twice, thrice. He does
not respond to me positively. Then I decide
that I have to protect myself. My sastra will
forgive me. Even though I am given to
ahimsa, still I can protect myself. I decide
to take care of myself. The best form of
defence is offence. I begin to defend myself.
But the policeman stops me and says, “They
are minorities. They have to be protected
and you should not fight against them.”
(Long applause).

“Hey, policeman, you are supposed to
protect me. You are the Government. You
are the State. You are supposed to protect
me. You cannot remain a silent spectator.”
But he does.
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This is the situation that prevails
in India.

You have to change the whole blessed
thing here. If the constitution has to be
changed, let it be changed for good.
(Applause). My dharma is not violence. It
does not allow conversion, and that dharma
has to be protected. The State has to protect
it. If the protector does not protect, people
should have a new protector to protect. That
is all. (Long applause).

Conversion is violence. It breeds
violence. Do not convert because you will
be converting the non-violent to be violent.
You are doing something wrong, drastically
wrong. This error has to be realised. The
sooner it is corrected, the better it is for all
of us, even for Christians and Muslims.

I want the Islamic culture to be there. I
want the Christian culture to be there. I
want the Hindu culture and every other
culture to be there. Every culture is to be
protected. That is secularism.

Thank you. ( Standing ovation )




28



29

Books BY SwamMi DAYANANDA
SARASWATI

Public Talk Series :
1. Living Intelligently

Successful Living

Need for Cognitive Change
Discovering Love

Value of Values

Vedic View and Way of Life

AN T

Upanisad Series :
7. Mundakopanisad

8. Kenopanisad

Text Translation Series :
9. Srimad Bhagavad Gita

(Text with roman transliteration and

English translation)
10. Sri Rudram

(Text in Sanskrit with transliteration,

word-to-word and verse meaning along
with an elaborate commentary in

English)
Stotra Series :
11. Diparadhana
12. Prayer Guide

(With explanations of several Mantras,

Stotras, Kirtans and Religious Festivals)



30

Moments with Oneself Series :

13. Freedom from Helplessness
14. Living versus Getting On
15. Insights

16. Action and Reaction

17. Fundamental Problem

18. Problem is You, Solution is You
19. Purpose of Prayer

20. Vedanta 24x7

21. Freedom

22. Crisis Management

23. Surrender and Freedom

24. The Need for Personal
Reorganisation

25. Freedom in Relationship
26. Stress-free Living

27. Om Namo Bhagavate
Vasudevaya

28. Yoga of Objectivity

Bhagavad Gita Series :

29. Bhagavad Gita Home Study
Program (Hardbound) *

Meditation Series :

30. Morning Meditation Prayers

* Under print in new format



31

Essays :

31. Do all Religions have the same
goal?

32. Conversion is Violence
33. Gurupiirnima

34. Danam

35. Japa

36. Can We?

37. Moments with Krishna

38. Teaching Tradition of Advaita
Vedanta

Exploring Vedanta Series :(vakyavicara)

39. éraddha bhakti dhyana yogad avaihi

atmanarh ced vijaniyat

Books translated in other languages and in
English based on Swami Dayananda
Saraswati’s Original Exposition

Kannada

40. Bhagavad Gita Home Study
Program (3 Volumes available)
Hindi
41. Antardrsti
42. Vedanta 24X7
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English
43. The Jungian Myth and Advaita
Vedanta

44. The Vedantic Self and the Jungian
Psyche

45. Salutations to Rudra
46. Without a Second
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